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*OTEIl MAT®EN MPEOBPAKEHCKHI - MUTKAJIOTO U ETO
MOJEJIb BEYUHOI'O KAJIEHIAPSA

Ilnamen CebeB
PernonansHeli nctopuueckuit mysel, . Benuko-TripHoBo (bonrapus)

Otenr Mardeit [IpeoOpaxenckwii (1o mpo3BUily MUTKanoTo) — aesrens boi-
rapcKkoro HaIMOHAIBHOTO BO3POXKJEHUS, ObUI HE TOJBKO IPOCBETUTEIEM-
SHIMKJIONEANCTOM, HO U m3o0perareneM. 1o ero mpoekty B 1870 r. Xymox-
Huk-u3orpad TpesHeHckol mkonsl Benko KamdoB Benkos Bemonamn «Bed-
HBII KaJIEHJapb», KOTOPBII IIPEIHA3HAYAIICS ISl HAYAJIbHOM LIKOJIBI B IEPEB-
He Muxanuu, Henajneko ot I. ThIpHOBO.

OcCHOBOH BEYHOTO KaJleHJaps CTal NpaBociIaBHBIA THIHKOH, B KOTOPOM OT-
MEYeHbI MO/IBWKHBIE MPA3HUKU U BpeMeHa rocta. HecMoTps Ha mormyssip-
HOCTb 3TOTO M300pETeHHs], 10 CHX MOp CHelHaJIbHbIE UCCIEAOBaHUSI €My HE
nocBAmanich. B HacTosmel paboTe OoTMEYEHB! 3amaJHOEBPONEHCKUe, pyc-
ckre 1 adoHCKHE 00pa3ibl, B KOTOPBIX HAOMIOAaeTCs OJU30CTh ¢ 00ITapcKoit
KOMITO3HIIMEH. ABTOp HE HCKIIOYaeT, uyTo «BedHbIil KajneHmaph» SBISETCS
peruIiKoi 4eThIpéx BpeMeH roja «Komeca »KU3HNU» APYroro W3BECTHOTO Jes-
tenst Bospoxkaenus 3axapusa Uzorpada B [IpeodpakeHCKOM MOHACTBIPE B OK-
pectHocTsiX ThIpHOBA, B KOTOPOM 0. Mardeli npuHsI CXUMY.

[IpoekT Gonrapckoro MoHaxa MMOKa3bIBAET, C OJTHOH CTOPOHBI, PABHOMEPHYIO
TOZIOBYIO0 IIUKJIWYHOCTB, C IPYTOil — OTChUIAeT K 60rocioBcKo-huIocopCKum
HU3MEpPEHUsIM CyIIbOBI YesoBeKa BO BpeMeHH BooOie. He ciexyer 3a0biBaTh,
9TO 3TOT «BeUHbIN KaleHaaphy» ObUT paclicaH Ha CTCHE HA9abHOM IITKOJIBI C
LEJIBIO MTPOCBELICHNUS U SBJISUICA OOIIEJOCTYHBIM sl K&XKAOTO YUEeHHUKa, 10-
CETUTENS U aXe CIEUATbHOTO BbICOYanIero rocts. byayun co3manHoi Ha
OCHOBE COJTHEYHO-JTYHHBIX COOTBETCTBHUI ITHKJIOB, BBISIBJICHHBIX B IPEBHOCTH
rpedeckuM Quinocopom MeTOHOM M MPUMEHSEMBIX B MPaBOCIABHBIX Nacxa-
msix, Mozenb o. Mardes [IpeoOpaxeHckoro mpeacrasisiia coO0i Harms-
HBIA (3pAyuii) KaneHaaps. [lo HeMy MOXXKHO OBUTO OTpEAENUTh THU Tpa3THU-
KOB B JI 10 0 O M TOJ1y, TIOJIBHXKHBIN O0TOCTYXeOHBIH KPYT M IIEPKOBHOE UTe-
HUE Ha KaXJbI AeHb KOHKpeTHOro roga. IloaToMy Mozens kaneHaaps 3Toro
Oonrapckoro JesiTens MPOCBEUICHUS W HALMOHAIBHOTO BO3POKIACHHS ITIOJIY-
Yyuia Ha3BaHue «B € 4 H bl i KaJICHIAphy.



BecTHmk TBIY. Cepwus «HcrTopms». 2015. & 3.

Knroueeswvie cnosa: Omey Mamseui Ilpeodpasicenckuii — Mumxkano, Beu-
Hbll KaaeHoapb, pochuch, Benrxo Kanuoe Benkos — xydooscnux, ceno Mu-
xanyu, 6oneapckoe KyibmypHoe Hacieoue.

Cpo0Opa3HO UCTOpHYECKUTE MONATKH «BeuHusT kanenaap» € u3paboTeH 1o
3appka Ha otenr Mareit [IpeoOpaxkercku (HapedeH omie Mumxariomo) mnpe3
1870 r. ot TpeBHEeHCKHMs 30rpad Benko Kamuo Benkos 3a HawanHoTo yuu-
nie B ceno Muxamim, CeBepHa bonrapus.

3a OCHOBa Ha MOJENAa € H3MOJI3BAH IPaBOCIaBEH THUIMKOH, KBIETO Ce
Ha0ems3BaT OO0 MOJBIKHUTE MPA3HUIM U NEPHOJNTE Ha MOCTH. Brnpeku
NOMYJISIPHOCTTAa HA TBOpOara, OO TO3M MOMEHT HE ca HalpaBeHH
3aqb1004eHN M3cieABaHus. B HacTosmmoTo wu3cnenBaHe ce Halens3BaT
3amaiHH, PYCKH M aTOHCKH 00pasIiy, CTOSIIM 0130 10 Kommo3unusaTa. He e
3a peHeOperBane uiesTa 1a ce peruMKupar yeTupure ce3onu ot «Konenoro
Ha KXUBOTa» B [IpeoOpaxenckus manactup. HecbMHEHO TOBa € HaIpaBeHO,
OT €IHa CTpaHa, C LeJ Ja Ce OHalIeAd paBHOMEpPHATa LUKJINYHOCT B
TrOAMHUTE, a OT Jpyra, Ja C€ MPEHAacOYd MHCBJITA Ha 3pUTENST KbM
60rocnoBcKO-(puocohcKUTe U3MEPEHUS Ha YOBEIIKAaTa ChA0a BbB BPEMETO
kato 1510. Heka He ce 3a0paBs, ye «BeueHb kaneHIaph» € OWI U3MKCAaH Ha
creHata B HauwamHo yuwmmme Ha ceno Muxamuy ¢ oOydyuTenHa H
OO0IIOIOCTHITHA 1IEN, 33 J]a MOYKE BCEKH YUYEHUK, MMOCETHTEN WU CIIeIHaIeH
BHCOYAHII TOCT, OOpBIAKK TOIIeHd, Aa CE€ OpPUEHTHpA KaKbB INPa3HUK €,
KaKBa € TOJJMHAaTa, KaKBHU Cca IMOCTHUTE MEPUOIX U CbOTBETHO KAKBO TOUHO CE
yeTe B LIbPKBAaTa Ha TO3M JieH. 3apaayd MeTOHOBUS LIUKBJI, JIeXKalll B OCHOBATa
Ha IpUIaTa CHCTEMa, € MMaJio Bh3MOXHOCT Jla C€ HAIPABH HATJICICH (3psiyul)
Kanenaap. M3xoxxaaiky OoT HaydHUTE JOCTHKEHUS] B OHE3U BPEMEHA, TOBA €
U3IJIEKIANI0 KAaTO YHUBEPCAJIHO CPEACTBO 3a OTOpOsBAaHE HA MpasHUYHU U
JIETHUYHU JHU, C HENPEKbCHATOCT Ha OOrocity’keOHUTE YeTHBA U CIa3BaHE
Ha noctd. ETo 3ammo MomensT Ha KaneHaap Ha oter; Marei [IpeoOpakeHckr
e HapeueH «BeueHby.

Knrwouosu oymu. Omey Mameii Ilpeobpasxcencku — Mumkano, Beuen
Kanenoap, bosouceane, Benko Kanuoe Benyu — xyoooicnuk, ceno Muxanyu,
OBI2APCKOMO KyIMypHO HACIEOCMEBO.

On the background of the numerous researches about Father Matey
Petrov Probrazhenski — Mitkaloto (Mathew of the Transfiguration — the Wander-
ing One) it is very difficult to present new and significant facts on his lifetime
and works. His name is inevitably connected to the ideas of an independent Bul-
garia. Being familiar with the ideals of freedom and independence, as well as,
with those of church independence and dignified orthodox worship, he was also
open to all recent discoveries and inventions in science, a writer, a researcher
and a healer and a national heroes’protector.
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Pic. 1. «Perpetual calendar» of Matey Preobrazhenski

Probably, most of his other advantages and qualities as a human being
and a true Christ’s apostle, remained unmentioned in all the articles about his
personality and works, and as acad. lvan Radev states it, there are a lot of aspects
of his activity, that haven’t been studied and published so far'. Many of his pro-
jects and sketches of a perpetuum mobile remained neither studied nor finished,
so far. The aim of the present study is to point the audience’s attention to one of
his very intersesting and popular projects, that remained not very well described
from a methodological point of view. Certain time ago, being present at one
book promotion at the Museum of History in Pavlikeni | had the opportunity to
scrutinize the details of the presneted there “Perpetual calendar”. At the very no-
ticing of the four seasons, in the four corners of the composition, my intuition
led me to allusions with the “Wheel of Life” of Zahari Zograf in the Monatstery
of Transfiguration®. A few moments later | realized that the mechanism and the
purpose of this work are enitirely different. According to the historical evidences
the “Perpetual Calendar” was elaborated by Venko Kalchov, an artist from
Tryavna, under the order of Father Matey, in 1870, for the needs of the Prymary

Y Paoes M. Hosu JIaHHU OKOJIO KHIKOBHOTO HaciencTBO Ha Mareit IIpeoOpaxeHCcKH
/I «Bexose». 1987. Ne 2. C. 84-87.

Radev 1., Novi danni okolo knizhovnoto nasledstvo na Matei Preobrazhenski, «Vekove»,
1987, Ne 2, S. 84-87.

2 Bakalova E., The Wheel of life in the 17" century painting — iconographic sources
/] 360pHUK MaTHIIE CPIICKE 3a JIUKOBHE yMeTHOCTH, 32—33, HoBu Can, 2003, C. 9-19.
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School in the village of Mihaltsi®. Thus its function reaches further than the theo-
logical frames which makes it applicable to the process of education in astrono-
my. In the book of Ilyia Pehlivanov | have found some quite short and inaccurate
descriptions of this model. Without vexing on his work further on, I would only
like to comment on a few passages from the book, “The circle in the middle is
too complicated to be accurately described””*. On the same page, he goes further:
“The vertical coloumn consists of ten charts. On the first one are written the
years from 1865 to 1940. There are charts titled “Christmas”, “Meateating” and
others”. What is the author trying to do, actually, is make a description of the
complex sectors without being familiar with the astronomical methods of
Zrjachaja Pasha (a method of calculating of the time of Passover with visualizing
of the phases of the Lent) according to the Orthodox Typikon. In some passages
he is even re-writing the tables titles as for instance “CHRISTMAS” instead of
the actual “WHEELS” and “MEATEATING” instead of “MONTHS”. Some of
the months are skipped and the personifications of the sun and moon are de-
scribed as “circles with full-faced and profiled images™°.

In the 70’s and the 80’s of the XX century thematically had been viewed
the revolutionary aspects of the life of Mitkaloto, however none of the researches
has not engaged into a profound analysis of his theological education and
encyclopedical incline, both obvious in such a work as the “Perpetual calendar”®.
The annotations to the black and white photographs of Todorka Draganova are
also short”. | have had reviewed more recent studies, as the book of Atanas

® Bonesa H. CrpaBounuk «TpeBHEHCKA XyI0KEeCTBEHA mIKoJay // TpeBHEHCKa XymoxKe-
ctBena mkona. Codums, 1985, C. 254,

Boneva 1., Spravochnik «Trevnenska khudozhestvena shkola», Trevnenska
khudozhestvena shkola, Sofiya, 1985, S. 254.

* exnusaros U. Tipeobpaxenns Mareesu. Codust, 1981. C. 54.

Pekhlivanov I., Preobrazheniya Mateevi, Sofiya, 1981, S. 54.

® Mexnusanos . Yxa3. cou. C. 54-55.

Pekhlivanov 1., Op. cit., S. 54-55.

8 Maoacaposa-Hasdaposa O. Hosu nanuu 3a Mareii IIpeoGpaKeHCKH U3 €IMH HOBOOT-
KpUT HeroB pwekomuc oT 1853 1. // UsBectust Ha abpkaBuute apxusu. Codus, 1970. K. 18.
C. 163; Bypmos A. Oreny Mareii IIpeobpaxkencku. Marepuanu 3a Guorpadus // JlyxosHa
kynrypa. 1934. Ku. 56: IX-XII. C. 182; bypmos A. N130panu npousBeAeHUs] B TpH TOMa
/ BAH, Uncruryt 3a ucropus. Codus, 1974. T. Il. C. 233; bpamanos Y. E3ukbt Ha Mareit
Ipeobpaxencku // Maiicku Hay4ynu uerenus. Pyce, 2006. T. 45. C. 25-30.

Madzharova-Chavdarova O., Novi danni za Matei Preobrazhenski iz edin novootkrit
negov r'kopis ot 1853 g., Izvestiya na d"rzhavnite arkhivi, Sofiya, 1970, Kn. 18, S. 163;
Burmov A., Otets Matei Preobrazhenski. Materiali za biografiya, Dukhovna kultura, 1934.
Kn. 56: IX-XII. S. 182; Burmov A., Izbrani proizvedeniya v tri toma, BAN, Institut za
istoriya, Sofiya, 1974, T. Il, S. 233; Bratanov |., Ezik"t na Matei Preobrazhenski, Maiski
nauchni cheteniya. Ruse, 2006, T. 45, S. 25-30.

" Jlpacanosa T. Marea Ierpos IIpeobpaxencku // Ctyauu o ucropus. BTY ,,Cs. Ku-
pwit 1 Metoauit”’, Cpio3 Ha HayudHuTe paboTHUIM B bbiarapus, kiaon B. TepHoBo, 1973, C.
263-324; Jipacanosa T. Oteny Mateii [Ipeoopaxercku. Codust, 1979, C. 20-21.

Draganova T., Matea Petrov Preobrazhenski, Studii po istoriya, VTU «Sv. Kiril i
Metodii», S"yuz na nauchnite rabotnitsi v B"lgariya, klon V, T"rnovo, 1973, S. 263-324;
Draganova T., Otets Matei Preobrazhenski, Sofiya, 1979, S. 20-21.
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Lazovski “Prpovedki” (Little Sermons) but it turned out to be just a book of
Matey’s literary works — parabels and short novels®. The virtual space is also de-
ficient of sufficient information on the topic, and in most of the cases the only
information would be the one connected to the meetings of Mitkaloto and Vasil
Levski®.

Amongst all the historiographic notes, previously mentioned, it is logic to
ask what exactly is this model and in the next passages | would try to to give an
accurate description of it. Since the image is a combination of different apsects
of the human knowledge, | am applying interdisciplinary methods in its study
and description.

Already in the 50’s of the XIX century, while he resided in Athos — the
Holy Mount, in Father Matey’s mind appeared ideas of perpetuum moble, a cog-
wheel water pump, and a mechanical perpetual calendar, derived from
apocriphal works and the newest technical inventions from the West. Later on,
as a teacher and a man of God, on the territory of Bulgaria, Matey continued on
his work on the sketches for the water pump. There are different evidences prov-
ing this, and among them are the memories of elder people from Mihaltsi, accu-
mulated in the work of Alexander Burmov®®. Recorded on a magnet is the testi-
mony of Neiko Hristov Vladkov, according to which Mitkaloto “tried to make a
wooden pump framed in iron. This pump has been preserved until 1936 but now,
everything is lost™*.

From these memories it becomes clear how hard he tried to achieve a bet-
ter efficiency in agriculturing. However, for me, a greater interest present these
memories connected to the make and the purpose of the calendar mechanism.
From the memories of Hristo Markov I realize that Father Matey had first ...
made the model out of wood and paper, having a few movable circles and parts,
and if fitted — they would show the dates of the major Festivals, the Gospels read
on these occasions and much more”*?. Compared to all the historiography pre-
sented so far, this gives the most accurate information about the Calendar. In

8 Jlasoscku A. [IponoBeaku. M30panu ctpanuiy u3 kaurure Ha Otern Mareii [IpeoGpa-
keHcku. «Exob6enany, 2008, C. 7.

Lazovski A., Propovedki. Izbrani stranitsi iz knigite na Otets Matei Preobrazhenski,
«Ekobelan», 2008, S. 7.

® Here are the most frequent links accuired via the most popular searching machine, which in fact
do not exhaust the theme: http:/Aww.museumpavlikeni.com/eksp0O4.html; http://dveri.bg/kq6h9;
http:/Ammw.palitrabg.net/15m.htm; http:/mavw.narodnapamet.com/2011/08/blog-post_12.html;
http:/Ammw.24chasa.bg/Article.asp?Articleld=1637688. There is even a virtual museum dedicated to
Father Matey — http:/Mwww.matey.hit.bg/.

1 fTexnusanoe M. Yxas. cou. P. 53.

Pekhlivanov 1., Op. cit., P. 53.

" Tawm xe. C. 53-54.

Ibid, P. 53-54.

2 Mapkos X. Vicropus Ha neBerte auu B JIpsHOBCKHs MaHacTup, 1876 r. Uurammme
«Cpenunenue» ceno Muxanmu, TepHOBCKO. THpHOBO, 1912, C. 23.

Markov Kh., Istoriya na devette dni v Dryanovskiya manastir, 1876 g., Chitalishche
«S"edinenie» selo Mikhaltsi, T"rnovsko, T"rnovo, 1912, S. 23.
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1870 the artist from Tryavna — Venko Venkov, elaborated the depiction of the
model. All of its segments were fixed and most probably in the center should
have been fitted a moving pointer that would point to a date (month, weekday,
its letter and number analogue, tones for the liturgical singing and chapters and
verses from the Gospel). | grounded my notion on the preserved western
protoypes of Perpetual calendars, and also on the hole in the centre which has
been filled in during the restoration.

Before reaching a deeper level of analysis it is suitable to present to the read-
er’s attention a thorough description of the iconography of the Perpetual calendar.

It consists of a central part and two basic concentration circles around it
(which I will call “ZONES” for the sake of clarity), separated by an ochre frame.
The first circle (zone) is charted into five registers; the initial three of them are
broad, with letters and numbers inscribed inside. The colour of these first three
registers is white, as well as the colour of the fourth one. The fifth one is golden
ochre (blurred and stained by the time). Then, there is barelief frame in dark blue
colour, which separates the first and the second circles. In the second circle there
are again five registers, united in one and with black and red letters and numbers
against a white background. The whole circle is again framed by a golden-ochre
frame. In the four corners of the composition there are the four seasons — winter,
spring, summer, autumn. From the right and left sides of the central circle, there
are two vertical tables, which are thematically connected.

I.CENTRAL PART. There is an inscription in a bowed section: TEM
ECTH IEHL ECTDH HOWA. Against a dark-blue background are allocated the
personifications of the Sun amd the Moon, and in the middle there is a pyramid
of the All-seeing eye. Underneath there is an atlas with schematic depictions of
the continents.

I1. Analysis. In certain sense the central part of the composition is following
similar European examples from the XVII and XVIII centuries. In many of
them, there are personifications of the time, stars, planets, the pyramid with the
Eye of the Providence or the Sun. In the old style Russian calendars these images
are replaced by traditional symbols — the Calvary cross, David’s star (rarely),
and also the all-seeing eye. However, the shapes of the Sun and the Moon in
Matey’s project should be accepted as symbols of the day and night in both Bib-
lical and astrolonomical aspect. Thus the inscription Tem ectb neus ectb
noms, (these are the day and the night) taken from the Genesis 1:14 And God
said, "Let there be lights in the vault of the sky to separate the day from the
night, and let them serve as signs to mark sacred times, and days and years”

As lliya Pehlivanov inaccurately states it, as he describes the atlas with
the continents outlined by a malachite green colour, “two hemispheres with ran-
domly-outlined continents™*3. If we take a look at older atlases we can reach the
conclusion that Venko — the artist did not deviate much from the standart
scheme, under the strict supervision of Father Matey There are atlases from the
first half of the XIX century (from the publishing house of Hristo G. Danov) in

B Mexnusanoe U. Yxas. cou. C. 54.
Pekhlivanov 1., Op. cit., C. 54.
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which the appearance of the continents is similar. Even the first Bulgarian globe
of father Neofit Bozveli has identical scheme.

Pic. 2. «Perpetual calendar»: a detail

1. FIRST CIRCLE (ZONE)

First register. A six-line projection titled with Kos.[eco]l(wheel) and
on the same line EBAHTEJI[MA] (gospels), A, B, T, I, E, S (skaw), 3, U; Kou. 2,
BOCKPEC[HOE], T, I, E, S, 3,1, ®, A; Kom. 3, I, E, S, 3,1, O, A, B; Komn. 4, E,
S,3,14,0,A, B, T, II; Kon. 5, S, 3, 1,0, A, B, T, II; Kost. 6. 3, 1, ®, A, B, T, II,
E, S. The inscriptions are proceeding in the same registers, referring to dates that
follow in the year: HAUAJIO HA YTPUHUTE EBAHTEJMA (beginning of the
morning pryers) and capitals 2, B, T, 11, E, S, 3, /1. On the same level, coinciding
with the Easter liturgical period there is an inscription YTPEHN BBCKPECHU

~_10-—
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EBA[HT'ENMA] (morning Easter prayers). The scale with letters A, B, T, II, E, S,
3, 1, 0, is in fact a scale with the chapters from the Gospel read at the Lent and
the Easter period of the year but not of the Sticherons (they are in a seperate reg-
isters). The preparatory period of three weeks, starting with the Sunday of the
Publician and the Pharisee and ending in the Lazarus Saturday, is not missed too.
Chapters from the Gospel read after Easter are also included. Here is also the
Pentecostal period. Eventually are mentioned chosen readings from the Gospel,
ment for the free Matins. That is why this register from the Typikon is called
Hauaso BockpecHBX® EBaHTesickuxb Kojeca.

Secon register. First sector. Its beginning should be found in the connection
to the inscription HAUAJIO HA TOIMHATA (bbeginning of the year), allocated in
the north-east part of the composition. In some tabels could be read: KOJIECO 1,
KOJL[ECO] 2, KOJL[ECO] 3, KOJL[ECO] 4, KOJL[ECO] 5, KOJL[ECO] 6.

Inscribed are HE.[OEJIA] HA MUTAPA U OAPUCESA (Sunday of the
Publician and the Pharisee) (the inscription is half wiped away but it could be
logically presumed, considering the logics of the liturgical readings).

TAd CEIMMIIA CA KPUBU (this week they are crooked), meaning
that the week is not perfictly fixed but it is moving or “not straight” in accord-
ance to the Passover and the Moon phases.

HE.[AEJA HA] BJIYIOH.[MA] CHH (Sunday of the Prodigal Son) in a
combination with the capitals B, T, II, E, which are in the third register. Here are
shown the chapters of the Aprakos Gospel, from where they could be taken for
the particular Sunday service or the days before it.

CABOTA 3AIYIIHUIA (Saturday-) —E, S, 3, also in the third register
coinciding with the previous Sundays and the week days.

HE.[OEJIA] MECOIIYCHA

CEOMUIIA CUPHASA

HE.[AEJIS] CUPOIIYCHAS

Second sector from the same register (almost illegible):

MOH.[EOEJIHUK] M TIOCTBH (Monday and Lent)

1.HE.[OEJA] B[EJIMKATO] IOCTA — Cemmuuia BTOPa (Sunday, the
Great Lent) — Second week

2. HE.[IEJA] B[EJMKATO] IOCTA — Cenvuua Tpeta Sunday, the
Great Lent — Third week

3. HE.[OEJIA] B[EJIMKAT'O] IIOCTA — CemMmuila CPEOHOIOCTHA
Sunday, the Great Lent — Middle of the Lent

4. HE.[OEJIA] B[EJIMKATO] IIOCTA — (Sunday, the Great Lent) UYere
[ce] Benmuku xanon. Cabora Axartuctb The Great canon is to be read.
Saturday the Akathist

5. HE.[OEJIA] B[EJIMKATO] IOCTA — Sunday, the Great Lent CaGoTa
Bockpecenne Jlazaporso Saturday — the resurrection of Lazarus

6. HE.[AEJIA] UBETOHOCUE — Cenmuua CTPACTHA (The Palm Sun-
day — Passion week)

— 11—
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Pic. 3. «Perpetual calendar»: a detail

Third sector:

1. Besiuka Ilacxa — BOCKPECEHUE — Cenmmiia CBETJIA (TlpazHa
HezeJs).

2. HE.[OEJIS] @OMVHA
. HE.[IEJIA] MMPOHOCHLIN
. HE.[OEJIA] HA PA3CJIABEHNA
. HE.[OEJIA] CAMAPARN
. HE.[OEJIA] CJIENIATO — YeTBbpTak BoszHeceH[ue].

7. HE.[OEJIA] CB. OTIMX THT —Cwbora 3amymHMIA.

8. HE.[IEJIA] CB. TPOMIIA — B noHeneNHVK: ChBUEeCTBME HA
Ce. [lyxa, Taga cemvmmiia Ca KPUBU.

Fourth sector:

1. HE.[OEJIA] BCEX C[BE]TH

2. HEIBJIA, 3. HEOBJIA, 4. HEIBJIA, 5. HEOBJIA, 6. HEIBIIA, 7.
HEIBIIA, 8. HEIBJIA, 9. HEOBIIA, 10. HEIBJIA, 11. HEOBJIA , 12. HEIBJIIA,
13. HEOBIIA , 14. HEOBJA, 15. HEIBJIA , 16. HEOBIIA, 17 HEIBIIA, 18
HEIBIIA, 19 HETIBIIA, 20. HEOBIIA, 21 HETBIIA, 22 HEIBIIA, 23 HEIBJIIA,
24 HEIBJIA, 25 HEIDBJIA, 26 HEOBIIA, 27 HEIDBIA, 28 HEIDBIA, 29
HEIBIA, 30 HEIBIIA, 31 HEOBJIA, 32 HEIBJIA (in the end of the chart are
added another two Sundays with identical inscriptions but without numbers, with

(o232 I V]
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sign :': (i.e. not included in the numerical order). This means that the Sundays
outside the Great Lent and without the Pentecost are 34)
On the same line is written KPAY HA KOJIEJIOTO (End of the wheel).
Third register: In the beginning of this chart is written cTOmI A.
TJIACH, which is the type of tone that is to be sung during the liturgy. Additional
inscription says: OTb S CTOJIIT HEMA HM EIOVHB TUIAC. Here is the whole
scheme of the 54 chapter from the Typikon which is called Cronnu
esanresibcTum O in other words A Table with the alternation of the tones and
the Matines Gospels:
Cronms A[=1], mounnaetca B nepyto Hexbmito Ilerposa nocra, EBanre-
nuamb Y TPEHHUM®.
rnack, A[=1]. EBanrenue, BockpecHo, B [=2].
rinack, B[=2]. EBanrenue, BockpecHo, [ [=3].
rnack, ['[=3]. EBanrenue, BockpecHo, /] [=4].
rnack, JI[=4]. EBanrenue, BockpecHo, E [=5].
rinack, E[=5]. EBanrenue, BockpecHo, S [=6].
riack, S[=6]. EBanrenue, BockpecHo, 3 [=7].
rinacs, 3[=7]. EBanrenue, BockpecHo, 1 [=8].
rinack, U[=8]. EBanrenue, BockpecHo, © [=9].
Cronns B[=2], nounnaetca no Mnuune nuu, EBanrenuamMsb Y TpeHHUMb.
rnack, A[=1]. EBanrenue, BockpecHo, I [=10].
rinack, B[=2]. EBanrenue, BockpecHo, Al [=11].
rnack, ['[=3]. EBanrenue, BockpecHo, A [=1].
rnack, JI[=4]. EBanrenue, BockpecHo, B [=2].
rinack, E[=5]. EBanrenue, Bockpecho, I' [=3].
miack, S[=6]. EBanrenue, BockpecHo, [ [=4].
rinack, 3[=7]. EBanrenue, BockpecHo, E [=5].
rinack, M[=8]. EBanrenue, BockpecHo, S [=6].

Cronms ['[=3], nounnaerca no Bo3asmxenuw YectHaro kpecra, EBaH-
reauamMb Y TPEHHUM®b.
rnack, A[=1]. EBanrenue, BockpecHo, 3 [=7].
rnach, B[=2]. EBanrenue, BockpecHo, 1 [=8].
riacsk, ['[=3]. EBanrenue, BockpecHo, © [=9].
rnack, JI[=4]. EBanrenue, BockpecHo, [ [=10].
rnack, E[=5]. EBanrenue, BockpecHo, Al [=11].
rinack, S[=6]. EBanrenue, BockpecHo, A [=1].
rnack, 3[=7]. EBanrenue, BockpecHo, B [=2].
rnack, U[=8]. EBanrenue, BockpecHo, I' [=3].

Cronms [[=4], nounnaetca 1o [locts PoxxnectBa Xpucrosa, EBanrenu-
aMb YTPEHHHUMB.
rnachk, A[=1]. EBanrenue, BockpecHo, [ [=4].
rnach, B[=2]. EBanrenue, BockpecHo, E [=5].
rnack, ['[=3]. EBanrenue, BockpecHo, S [=6].
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rnacs, JI[=4]. EBanrenue, BockpecHo, 3 [=7].
rnack, E[=5]. EBanrenue, Bockpecno, U [=8].
riack, S[=6]. EBanrenue, BockpecHo, © [=9].
rnack, 3[=7]. EBanrenue, BockpecHo, I [=10].
riack, U[=8]. EBanrenue, Bockpecno, Al [=11].

Cronmp E[=5], nounnaerca o Kpemenw ['ocrioguu, EBanrenuams Y 1-
PEHHUM®.
rnach, A[=1]. EBanrenue, BockpecHo, A [=1].
rnach, B[=2]. EBanrenue, BockpecHo, B [=2].
rnack, ['[=3]. EBanrenue, BockpecHo, I' [=3].
rinack, J1[=4]. EBanrenue, BockpecHo, /| [=4].
rnack, E[=5]. EBanrenue, BockpecHo, E [=5].
rinack, S[=6]. EBanrenue, BockpecHo, S [=6].
rnack, 3[=7]. EBanrenue, BockpecHo, 3 [=7].
rinack, U[=8]. EBanrenue, Bockpecno, 1 [=8].

Cronns S[=6], mounnaerca o Cs. Bemukui [Tocts, EBanrenuams Y-
PEHHHUMG.
rinack, A[=1]. EBanrenue, BockpecHo, ® [=9].
rinack, B[=2]. EBanrenue, BockpecHo, I [=10].
rinack, I'[=3]. EBanrenue, BockpecHo, Al [=11].
rnachk, JI[=4]. EBanrenue, Bockpecto, A [=1].
rinack, E[=5]. EBanrenue, Bockpecuo, B [=2].
rinack, S[=6]. EBanrenue, BockpecHo, [ [=3].
riack, 3[=7]. EBanrenue, BockpecHo, [ [=4].
rnack, [=8]. EBanremnue, BockpecHo, E [=5].

Fourth register: it is charted with numbers like 2. 10, 18. 7. 15, 4. 12, 1,
9,17.6, 14. 3,11, 19. 8, 16. 5. The cited Biblical texts are referring for the peri-
od of April. For May, the numbers are 13. 2, 10. 18, 7. 15, 4, 19. 1, 9. 17, 6. 14,
3. 14, 19, 8. 16, 5. 13. There are passages, as well, for the readings for each one
of the months.

Analysis. Cited are the chosen readings from the Gospel in accordance
with 35 tables created by Emanuel Glizonii printed in the standart revival-period
Typikons. In them are gathered the rules for the whole year, the voice to be sang
on the Sundays, as well as the date of each particular Sunday. The Gospel read-
ings are of course mentioned only as chapters and verses. If there was an arrow-
pointer in the centre of the Perpetual calendar the four registers should coincide
with the all above-mentioned church rules, referring for the Sundays from the
whole year.

Obviously, the First circle (zone) which is divided into four registers are
presented the Sundays together with the readings for the whole year. To make it
clearer 1 will show the most wide-spread scheme of the Sundays (respectively
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the weeks) in the Julian calendar which has been published in the book of Father
Zhukov on the history of the church calendar®*:
Passover — 7 Sundays — Pentecost — 34 Sundays — Sunday of the
Publician and the Pharisee + 7 Sundays from the Great Lent — Passover

In this scheme there is uncut cycle starting with and ending in the Easter
(the christian Passover). Two large periods are divided into weeks (Sundays) be-
fore the Feastive day (40 days before it) and after it (50 days after). The rest of
the period is consisting of three preparatory weeks and a left over of 34 free
Sundays. The sum of all of them equals a whole church year. Father Matey
wanted to represent this scheme in deep details; in the first register are written
the chapters of the weekly Gospels with letter indecies (by “Kolesa”- Wheels)
and in the Second are the Sundays (festive, lents and free) and in the Third regis-
ter are “Stolpove”- the voices for the liturgical singing. In the fourth register are
shown the Gospel reading that are to be read for the particular Sunday.

Next follows the blue frame that is dividing optically the two zones (i.e.
the two basic circles).

IV.SECOND CIRCLE (ZONE)

First register is a thin white line comprising letters in contrastive red
paint. Black numbers — 1,2,3... are relevant to these letters in the second regis-
ter. The third register is the broadest one — divided into 12 sections with the
days of the months and the Festivals (Mesecoslov). The fourth register reveals
wheather it is a weekday or a holiday and the fifth one is with the names of the
months. In the standart texts of the church Typikons is paid a special attention to
the sequence of the church liturgies for each one of the days of the month. In the
Typikon of priest Ivan Neichev published in 1909 by the publishing house of G.
Kolev and Bro this part of the calendar is called ,,[{bpkoBHO mocrbasane Ha 12-
b Mmbcenu, HaunHas oth [-wit CenremBpuit 10 31-mit ABrycTh BKIOUHMTENHO ™
(A church order of the 12 months starting from the 1st of September until the
31st of August). I will aslo start with September, for this is the beginning of the
church year:

1. MECUIIb CENTEMBPII MM BPECEHB (September)

HAUAJIO MHIVKTA H.[OBA] TOIMH[A]; 1. IIP. Cumeons CTosm-
Huk, 2. C. MU. MamaHnTa,; 3. Clll. MU. AxTMMa, 4. Cll. MU. Bavna.;b. C.
MPA 3axaplta OTI loanuna IMpen[reun]; 6. C. ApxucrplaTmr] Mu-

14 Kykoe U., ueymen. Ilacxa u Ilacxanus. Bpems u kaneHgaps B IpaBOCIaBHOM CO3Ha-
Huu. Cankr [letepOypr, 2000. C. 21.

Zhukov I., lgumen. Paskha i Paskhaliya. Vremya i kalendar' v pravoslavnom soznanii,
Sankt Peterburg, 2000, S. 21.

> TunuKOHB, CHABPKANID YILRTBAHETO 3a MPABWIIHOTO W3BBPIIBAHE IIBPKOBHUTH
06pbau, npes msnaTa roguHa, o pena Ha [IpaBociaBHaTa bpkBa / ChCTABHIb CBENIEHHKD
WBanb Heitues. Crapa 3aropa, 1909, C. 32.

Tipikon", s"d"rzhashch" upstvaneto za pravilnoto izv"rshvane ts"rkovnitk obrbdi, prez
tsyalata godina, po reda na Pravoslavnata ts"rkva, S"stavil" sveshchenik™ Ivan" Neichev,
Stara Zagora, 1909, S. 32.
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xawnna; . Npennp. Poxmect. C. Boropomuis, 8. PoxmecTBo.
llpec. Boropomuuer, IIpazHuk; 9. C. loakmma u Axne, (P), meHb
12 u vows 12 wu. (3PM); 10. C. MUl Munomopss 11. IP. Teomopu
Anefaun[pmuiickal; 12. Cll. MY. AvroHowma; 13. O6HOBIeHME Xpama
Bockpecentle Xpuctora (Without the saint’s name on the particular date,
my note); 14. Bosaewkenue UYec[ruaro] Kpecra, Ipasumk u IocT,
15. ¢. MY. Hwuxwure; 16. C. MU. Evdowumus; 17. C. MU Codut u
neuepes [Bapa, Hamexma, Jiwoos]; 18. IP. EumeHla Enuck[onal;
19.C. MU. Tpoowa;20.C. MU. Evcratua;2l.C. Anocrt. Kompa-
Ta; 22. Clll. MU. ®oxwu.; 23. Bauar.[ne] loanua Ipenrt.[eua]; 24. C.
IepeoMbueHMla Tewia; 25. IP. Evpocunur, 26. C. Ev. loanua
Borocsios; 27. C. MU. Kamsmcrpara, 28. IMIP. XaplroHa
Ucnosboumka; 29. MP. Kiplaka Otwes.[nwka]; 30. Co. MU.
I'pwwoptla, Heuwb u. 11 a Hows 13 (3PN).

2. MECUI'bL OKTOMBPIM MM NABAEPHIM (October)

1.C. An. Ananma (Opasuuk); 2. C. M. Kunpmasna; 3. C. MU
Imonucua; 4. C. leporea En[mckon]; 5. C. MIA Xaputuua; 6. C.
Anoc. Toma; 7.C. MU. Ceprua u Baxxa; 8. [IP== Ilenarua; 9. C.
All. laxos And[een]; 10. C. MU. Ersawmnua; 11.C. An. ounun ot
TMa pmaxod; 12.C. MU. Iposa; 13.C. MU. Kapma; 14.C. MU. Ha-
zapua wu IIP. Ilapackesa ([pazsuuk); 15. IIP. EsTtmMmma; 16. C.
Jlouruna C[r]or[nuk]; 17. C. Ipopoxa Ocwma; 18. C. Epan. Jlyku
(Mpasumk); 19. C. NPOPOK lomns m CB. Voans Puicku (IpasHux),
20. C. MU Apremua; 21. IP. WnapwonHa Besmuk. u IIP. WiapuoHa
Me[rmencxu]; 22. C. Apepkma Emmckon 23. C. All. laxoma 6par
Boxwu; 24. C. MU. Apers; 25. C. MU. Mapkwmana; 26. C. BE MU
Iemrpia (MlpazHuk); 27. C. MU Hecropa; 28. C. M. Tepentua; 29.
C. MYUll Anacraci; 30. (mess mma 10 a Hows 14 [gacal; 31.C.
AIIOCT. Craxua.

3. MECKUIb HOEMBPIM mim IMCTOBIIL (November)

1. C. Bescpeb. Kosmel. HJamans, 2. C. MU. AKHIMHB, 3. C.
MU. AxencwuMa,4.lIP. VoaHuxkma Besmkaro;5.C. MU. I'amakTuo-
Ha; 6.C. Masnma Enmuckomna; 7.C. JIT (=33) Myuennunr; 8. Cobop ApX.
Muxamina; 9. C. M. Oumcodopa; 10. C. Anocron Epacra; 11. C.
MU. Mwmua u npu. (@nd so on? ); 12. C. Voauna Iarpmapxa 13. C.
Moan Bnaroycra (Beuepra 3maroycrosa Jut.), 14. C. AnocTos
dununa 15. C. Mu T'ypua (nmouna Ilocra); 16. C. EBH MAGHA; 17.C.
Tpuropra Enmckona; 18. C. M. Imatowna; 19. C. 1. Aszma 20.
lpeanpasuencTso CeB. Boropomuisd, 21. B[v]|senenne MNPCB. BIY;
22. C. An. ounmMoHna; 23. C. AMmdounoxma Enmckona; 24. C. M.
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Exarepuna; 25. C. Kmumenrta En[uckonal; 26. Ip. Asunua; 27. C.
MU. IAKOB [epcuticku]; 28.C. Ip. M. Credana;29.C. M. Iapa-
voHna; 30. C. Anocton AHnpea (IpasHUK).

4. MECULIL IEKEMBPIM MM CTYIEHL (December)

1.C. MHpopox Haywma; 2. C. Ipopok ABakyma; 3.C. [IpOpOK®
Codponma; 4. C. Mua Bapeapa; 5. Illp. Cassa Ocsamenens, 6. C. Hu-
kojyia Ap[xuenmckona Uymorsopua] (Mpasumk)/. C. Ampocua
Enuck.; 8. Ip. Ilaranwua; 9. 3auarie C. Aunu (Ba3BpaT COJIHLE Ha
MecTo meHb yac. 9 a Howb 12, 3PU);10. C. MU Munwer u IIP.;
11. IP. Hauimna CronnH.[wkal; 12. IP. Cnovpimon Enwmc.; 13. C.
MU. Evcrpatua (Hemens uHa cB. npaonus, 3PU);14.C. MU Twupca;
15. Ccim. M. Emevrepua; 16. C. Ipopox Arrea; 17. C. Ipopox
Iauiuna (wen[ens] npean[pasuencrso] Pox.[mecTeo]); 18. C. MUY
Cemactuan; 19. C. MU. Bouibarma (3P¥); 20. Cll. MU. WruaTua
Borou[ocen]; 21. C. MY. Iymmania; 22. C. MU Anacraciit 23. C.
HOecaru wmydenuurl, 24. C. IIP MUll Evrenwua; 25. Poxz. Xpucra u
pasp.[emaBa ce wmeco] (Ipaszuuk); 26. Cobop MNPCB. BUH (Ipaz-
Huk); 27. C. IepBomyuenuk Credana (Ipasumk); 28.C. MU 20 Xu-
naou, 29. C. Mnamenus 14 xunaowm, 30. C. MU Awnvcinz 31. IIP.
MenaHin Pum.[nankal.

5.MECAUBL IAHHOAPIM MM CEUEHBL (January)

1. OBPH3.[AHUE] TOCTIOOHE u C. Bacwuiuii Besmku (IlpasHuk);
2. C. Cemueectpia mama Pwum.[ckaro];3. C. Ipopoka Manaxua,
4, CABOP .70. anoctoi, 5. C. MU Teonewmta, 6. C. KPBIEHUE
TOCIIOIHE; 7. CABOP IIPEITEUA; 8. IIP. Teopria XoszesBura, 9. C.
MU. Tosumevkra; 10. C. Tpuropma Hwucckiu; 11. IP. Teomocus
obu.[exmrens]; 12. C. MUll Tariane; 13. C. MU. Epmvuna; 14. TIP.
Oruer BB CumHa wu36.[ure]; 15. NIP. Iaena Tueeinick[aro]; 16.
Yect[un] Bepuru C. Terpa; 17.1IP. AHToHua Beus.[uxaro] (meusar
10 a HOII'b 14 u. lpasuuk); 18. C. ATaHacua
Anexc.[anopuiicku]; 19. MP. Maxkapin Erun[ercxwu]; 20. IIP.
EvruMmia Beg.[uxaro]; 21. IP. Makcum uncnose[muukal; 22. C. AIl.
TumoTea; 23. Clll. MU KnumenTa nana; 24.TIP. Kcenia Pum[nauxal;
25. C. Tpuropma Bor[ocnora] (llpazsuuk); 26. IP. Kcenodoura; 27.
Cc. loanna BmarToycra wm[omn]..., (quite illegible; according to the Month-
ly readings on this day are to be transfferred the relics of st. Komna to Tzarigrad
(Istanbul)), Tpasuux; 28. IP. Edpema Cupiua; 29. C. Irmatma Bo-
roH[oceu] npu.[nocame] M[omwm]; 30. Tpu ceeTurenu (Mpasuuk); 31.
C. OescpepbpeHuuu Kvpa u loauna.

6. MECAIIL ®EBPOAPIM MM JIOTHI (February)
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1. C. MU. TpvdoHa; 2. Cperenune Tocnon.[ne] (IpazHux); 3.
C. CuMeona Boro.[eumeual; 4. IP. Icimopa Mimzc. (“Pelusian” in the
modern calendar ,,IlenycnoTcku” B ChBpeMEHHHUS KajaeHaap, 0.a.); 5. C. MUIl.
Aratiz; 6. IP. Bykoma Enmck.[onal; 7.1P. Iapreuma Emn.[uckonal;
8. C. MU Teomopa Crpa[runaral; 9. C. Huxmbopa; 10. CI. MU
Xapanawmmnia (Mpaszuuk); 11. Cll. MU. Brnacia; 12. C. Meserua
Enuc[konal]; 13. MP. Mapriniana; 14. MP. Avkcenria; 15. C.
Anoc[rosn] Onucuma; 16. C. MU Iawmobina, nes [...] uaca a noma 13;
17.C. MU Teomopa Twup|[onal; 18. C. Jvea naner Pum[ckaro]; 19.
C. Anoc. Apxwuna; 20.TP. Jivea, en. Karad[ckwu];21.TIP. Tumo-
Tea; 22. C. MU. Bo EBrenim, 23. Cll. MU. Iosvkapna; 24. T'maea
lipenreuHasa of6[perenusa]; 25. C. Tapacua Enmck[ona] (illegible
again); 26. C. Ipodupma Enmck[onal]; 27. IP. Ipokonma Mcrno-
Ben[uuk]; 28. IP. Bacmmma Mcnosen[umk];29. MNP. loan Kacwuana
PumM[nauunal.

7. MECYUBL MAPTH MJIM BPB3EHEL (March)

1. IP. EYIIOKMUA; 2. C[se]u. [eno] M[B]U.[enur] Teomocua; 3. C.
MU. EYTPOIMUA; 4. IP. Tepacuma; b C. MU. Konon;6.C. 42 My-
yenuus AMopwua; /. Cl. MU. Bacuiua, 8. [IP. TeodunaxtTa, 9. C.
40 MY. (OpazHuk, meus 4. 12 m uwows 12);10.C. MU. Kompa-
ra; 11. C. Codponmua El[uckonal; 12. llp. Teodbana; 13. C. Hukm-
dbopa En[uckonal; 14. IP. Benemuxta; 15. C. MU. Aranwma; 16. C.
MU. CasmuHa u Iana; 17. C. Anexcma UYa[nosex] Boxua; 18. C.
Kvpunna Enuckona; 19.C. MU. Xpwmcauta; 20. IP. OTuM m3OUTH,
21. 1p. laxoma Ucn[oeemumxal; 22. Cl. Mu. BACInia; 23. mp. MU.
Huxona; 24. IP. 3Baxapwua,; 25. BJIATOBB. [IEHNE] TIPCB. BIH (Ipas-
Huk); 26. CBBOP APX. Taspiuna; 27. MP. Marpone; 28. IIP.
Inaprona Homaro; 29.Hp. Mapxa Emucxona; 30.C. loanna JlecT-
BuuHuka (mens 13 u. a Hows 12); 3L.IIP. UnarTuii.

8. MECAIIb ANPWIL MM UBBTEHL (April)

1. IP. MAPIM ETMIET[CKA]; 2. IP. TUTA UYYIOTBO[PLA]; 3.
IP. Huxwure Mcno[senmumk]; 4. IP locuda Obcuo[nmcual; 5. C. MU
Teonyna; 6. C. EBEvrixia En[u]c[xonal; 7. IP. Teoprma En[uckonal;
8. C. Anoc[ron] Ipoxniona; 9. C. MU Evyixia; 10. C. MU TepeHTia;
11. cum. MU. AnTwune; 12. IP. Bacusma Enuc.[xonal; 13. C. Mpre-
MoHa (BM. MpaBHIHOTO ApTeMoHa 0.a.); 14. C. MarpwHa Icnos.[ennukal
(BM. mpaBwiaHOTO Maptun); 15. C. Anoc. Apicrapxa; 16. C. MU.
Aramw, 17. IP. Cvumeosna; 18. IIP. lonna; 19. IP. loanna; 20. IIP.
Teomop TpwiHe, 21. Cll. MU. lanuyapia; 22. IIP. Teomopa; 23. C.
Besni. M. Teopma (IpaszHuk); 24.C. MU. Casew; 25.C. EB. Mapka
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(Mpasuwk); 26. Cll. MU. Bacuna; 27; Cll. MU. CumeoHa; 28. C.
Anoc. lacona;29.C. 9 Myuenwuus (9 martyrs from Kyzik) (meu [...]
a Homb 10),3PU; 30.C. Anoc[ro]n laxosa.

9. MECAIIb MA[MI MM TPABEHB] (May) (the original inscription, as
well as part of the calendar were not preserved, and that is why some of the
saints’names are logically reconstructed complying also with JJBTOCTPYM
v KXRIHEN KAJIEHIAPBH 3A MPOCTX TOIMHXR 1871).

1. C. [Ipopoxk lepeMua; 2. C. ATaHacua
Anexclaugpuiikaro]; 3. C. MU. TwoTea; 4. IP. MUll. Ienarus 5.
C. MUll Ipuuer; 6. C. Ioma MHOI‘OCTp[ananHMIZ]; 7. Ha Hebecwu
asamfncal U[ecrnaro] xplecra]; 8. C. Uoauw Borocsioss
(Mpaszuwk); 9. C. Huxomsa MHOp[unocamu] momfu], Mpaszxuk (on this date
first is mentioned st. Christopher according to the Julian calendar and after it —
transferring of the relics of st. Nicolas to Barri); 10. C. AnocrTon Cwoua; 11.
C. Kipun m Merommit (llpasHuk); 12. C. Envbania u T'epmana; 13.
C. Mull. TIuwkepla; 14. C. MU Icumopa; 15. IP. Ilaxomia Be-
nu[karo]; 16. IP. Teonopa [Oceamensni]; 17. C. ANOC. Annp[oHuk];
18.C. MU Teogmom; 19.Cll. MU. Ha[rpuxwii]; 20. C. MU. Tan[aneii];
21. C. UAPD Kocr[auTun um Enenal, OpasuHuk; 22. C. MUY.
Bacimic[k]; 23. IP. Muxaina E[nucxonal; 24. IP. Cumeona [IusBHO-
ropckaro]; 25. OBPET.[EHUE] T TJIABM TMPE[ATEUM]; 26. C. AIIOC.
Kapna; 27. Clll. MY. Tepan[oural]; 28. IP. Hukwure. [Emmrckonal; 29.
MP. MUll. Teomno[cus];30.NP. Icaaxia;31.C. Anoct. E[pm].

10. MECAIIB JYHIM MM UEPBEHT (June) (the original inscription, as
well as part of the calendar were not preserved, and that is why some of the
saints’names are logically reconstructed complying also with JTBTOCTPYM
vy KXRIHE KAJIEHIAPH 3A MPOCTXR TOIMHX 1871)..

1.c. MY. lycru[au]ana; 2. C. Huxubopa H[arpuapxal; 3. C.
MU. Jlyxkmsmas, 4. C. Murpodana IH[arpuapx]; 5. Cll. MU. Jo-
po[rern]; 6. IP. Bicaplona; 7. Clll. MU. Teomora;8.C. MU. Teomo-
pa Mo BOzBpaTH]; 9. C. Kupuna Alnexcanmpuckaro], Bosspar
conHue meHb 4 u.;10.C. MU. Tumorea Bpycenckmu;1ll.C. AIIOC.
Bapro[snomernt]; 12. IP. Ouydpwit; 13. C. MU.[lA] AxvwmHa; 14. C.
lpopok E[mmcert]; 15. C. TIpopox A[moc]; 16. C. TvxoHa
Uyn[oreopual; 17. C. MU. Mauouia; 18. C. MY. Jleoutma; 19. C.
Anoct. IYIA; 20. Cm. MY. Meroma E[mmuckonal; 21. C. MU
Iynmana; 22. Col. MY. FEvcesus, 23. C. MUll ArpvumidHe; 24,
POXII.[ECTBO] IPEATEYA, Npasuuk; 25. IP. MUIll. ®evponHus; 26. IIP.
Iasun Cenyu[ckwui]; 27. IP. Camyona Crpal[uHonpuumen]; 28. C.
Bes[cpebpenunun] Kupa u loana; 29. C. AIll. Ierpa u Iavna,
lpasuuk; 30. C. 12 Anoctosu, IlpasHUK.
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11. MECUIID JYJIIM VI XAPHEV (July)

1. C. BE3[cpebpenuun] Kozma wu Hawmsan; 2. lNojox[eumne]
puzsu lp[ecseras] Boroplomnun]; 3. C. Myul[enux] Yaxuura; 4. C.
Augpes Kpur.[ckaro]; 5. Ilp. Afanacia Abou.[ckaro]; 6. IP. Cu-
coa Besmkaro; 7. IIP. ®Oomel u Axaxua; 8. C. BJIK. Myu. IIpo-
xon[ui]; 9. Cll. MU. Iaukpatia; 10. C. 45 Myuenuus [ApMmenckwu];
11. C. Myu. Evowwz; 12. C. MU. Ilpowksia u Amapla; 13. CABOP
Apx. Taspawni, 14. C. Anocronm Axvuim; 15. C. MU Kuvpmaka wu
Ymra; 16. C. Cll Myu. Arunorex;l1l7.C. BJI Myu. MapwmHa, [Ipas-
Huk; 18. C. MYU Yaxkiura; 19. IP. Maxpwu Clecrpa] Bac.[mnusa
Bemmkaro], neds 9 uwaca, Homa 10 (3PM); 20. C. TIpopoka I,
lipasuuk; 21. C. [P Cumeonts Opoxn.[usw]; 22. C. Mapuu. Marna-
smHel, 23. C. MU. Tpodwa; 24. C. MU XpicTiauw; 25. OYCIEHIE CB.
AHHH; 26. Clll. MU. Epwmosaa; 27.C. BE. MU. Iaurenei|monal; 28.
C. Amoc. m mlak. Ipoxopa;29.C. MU. Kamuixa; 30. C. Amoct.
Cuer n Cutyana; 31. C. . Ipas.[enHaro] Evmoxwa. BeuepTa
3aroees[un] (3PN).

12. MECYIIb ABI'OCTDH MJIM CEPIEHD (August)

1. C. 7 Myu. Maxasewu, llousa Iocts (3PU); 2. C. IIbpBO
MU. Credana (transfferring of the relics of the saint, according to the Julian
calendar); 3. Ip. Icaaxia u npou.; 4. C. 7 Orpok.[a] Bo Edecs; 5.
NPENNIPASZ.[HEHCTBO] IPEOBPAX[EHME] T'OC[IOIHE] (there is not a saint
on this date); 6. C. TNPEOBPAXEHIE T'OCIIOIHE, Ilpa3Huk, /. [IP. MUY.
IomeTia (P.);8.C. Emmmana Emck[onal];9.C. Anoct. Matba; 10.
C. MU. JlaBpenTia mak.[ona];1l.C. MU. Evmna apxugak.; 12.C.
MU doTia.; 13. IP. Max&wa Ucnosbn.[umxal]; 14. Ipennp. Yco. C.
BUH (the saint is missing); 15. YCIEHME I[IPEC. BUH, Ipasuuk; 16. C.
Y6pyca O6pass Tocnomens (transferring of the image - mpenacsine Ha
HepwrorBopuus o6pas ot Eneca B Llapurpan, 6. a.); 17. C. MU. Mvpoxa; 18.
C. MU omopa u Jlaepa, Jens 13 a wHoms 11 u. (3PN); 19. C.
MU. Aumnpesa Crpatunara; 20. C. Ipopoka Camywmia; 21. C. Ano-
cron Tanpea; 22. C. MU. AraroHwmka, 23. C. MU. Jlynna, 24. C.
Cl. MU. Evruvxa;25.C. Amoc. BapTosomea;26.C. MU. AmpuraHa;
27. TIP. TIwmmena; 28. TIP. Movcea MypiHa; 29. OYchk[HoBeHnue]
loanna TNpent[eun], llpazuuk, Ioct; 30.C. Anefaumpa u npoulue
natpuapcu?]; 31. llosiokeHle nogca BOTOpPOIUILIEL

Before | start with the analysis of the other parts of the composition — the
two tables, | would like to accent on some important facts. In the Internet there
are some discussions on the projection of the Grigorian calendar in Matey’s
model. That is why | vexed a bit futhter on the careful reading of the Monthly
readings, in order to clarify any existing differences. If the date of this model is
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between 1865-1870, it is logical to assumpt that the author used the Julian cal-
endar, while the names of the saints are taken from older ecclesiastical books.
There is no significant difference in the dates of neither the saints, nor the festi-
vals — fixed or movable, if compared the old and the modern Grigorian calen-
dars. The difference, that occurs after the 31 of March, 1916, is in the omittion of
these 13 days, but not the dates. After having a look at the numerous printed cop-
ies of Calendars, Monthly readings, Menealogues and Typikons from before
1870 proved for sure that in them are used the same schemes of the celebrations
as in the other ones. In the “Perpetual calendar’of father Matey Preobrazhenski
are not registered digressions connected to future reforms or actualisations.

Here are some words about the inscriptions themselves. The style of pro-
nunciation and the spelling is suggesting that the inscriptions are made by a per-
son from Tryavna but of course, these are also general rules for some other
northern territories of Bulgaria: ,,ca6ora”, ,,raa cenmmuua ca KpuBu’,
,BaseparT cojyHue Ha Mecto”. Venko Venkov — the artist — is simply
completing the task given by Father Matey, without much personal addition to it.
The caligraphy is pretty unlevel and at some place were incorrectly added differ-
ent vowels in different word combinations. There are even spelling mistakes, at
some places ,,13 anpuns C. Mpremona”””” (Mrtemon instead of the cor-
rect st. Artemon), ,,14 anpuns C. MarpiHa Icnos.[enumkal” (Matrin
instead of Martin). Probably, while the project was implemented, there were
some corrective notes from the side of the Father, for | have spotted small sec-
tions with corrected letters, however, some of the mistakes were omitted. It is
significant to notify that the saints’names are in Genetive case, most often end-
ing with ,,a” or rarely with ,,s”. However, this shouldn’t be accepted as a mis-
take of the authors, for it is rather reflecting the old-Bulgarian and Greek texts in
which the names are actually applied to the particular date. Notable is the fact
that 11 of May is noted as the day of Sts. Cyril and Methodious and in the field
that is next to, it is noted ,,lipazsunk” (“Holiday”) in red colour. In between the
typical religious festivals are not omitted some astronomical details as the length
of the day and the night on the particular day (,mesv 12 u Hows 12
u.”) . This not a novelty, actually, but rather a strict copying of the information
from the table in the Typikon with the title: ,,JlyHHoe Teuenme. Kasaxmo
JIyHa UVIMaThb ,I[Heﬁ, n I1IoJI OoH4A, W II0JI Yaca, M IDATYI YacT
yaca. HaumhHaeTcs xe oOT HacTosmaro A" xkpyra ¥ BOCXOIUTDH
naxe mno mnesetrHamecer.” Here is following the same for every month,
starting from March to February: "A" soum wace ", ,0", ymep6s. n T.1.'°

Of a particular interest are also the names of the months as given with the
modern and the old church-slavonik titles Bpecens, IIaznepnHuir,
JincTo6uns and others.

® TYTIIKON ciects OycraBb. CunonanbHOM THIorpadun. Mocksa, 1877, C. 621.

—21 -



Becrumx TBIY. Cepwms «WcrTopwus». 2015. N 3.

V. Functions and methods of calculations in the symethrically allocated

tables

TABLE 1

It is at the right side of the wheel. The upper title parts were lost, unfortu-
nately and at present, only some syllables from the last words could be read.

First cell. It is considerably larger than the rest, for it comprises years
from 1865 to 1940. The title part was connected to TOIOVHI OT POXIECTBO
XPUCTOBO (years from the birth of Christ), and the earliest one is 1865 (proba-
bly then or a little bit later was implemented the prototype of BEUEHT
KANEHIAPEH PERPETUAL CALENDAR). Each fourth year is marked in red, in
order to defy the bissextile from the common years, i.e. to each fourth year to the
28 days of February is added one more day.

A : .‘i‘. R N

Pic. 4. «Perpetual calendar»: the table
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The second cell is narrower, compared to the first one. Here we have
numbers from 1 to 19. Thus, 1865 refers to number 1; 1866 — to number 2 and
etc, reaching 1883 referring to 19. 1884 refers to number 1 again and so on and
so froth. A question arises here — what is this 19-years cycle about? In the old-
ritual-calendars such numbers would be called lunar or golden. In the Julian cal-
endar the authors were clearly led by the phases of the moon. As an addition to
the theme | would like to remind, that in XVI1I century, in Western Europe there
were tendencies to adopt the old lunar calendar to the new one — a solar astro-
nomical calendar. One example of this kind is the book "Novissimum theorico
practicum astronomicum authoma. Mundi Systema avtore Francisco Bvrghesio
de Meggl, Tridenti", from 1764. The mechanism of this technique involves tak-
ing dates from the both calendars and, finding a period, in which both dates
would coincide again. For instance, if the 25 of February in the Julian calendar
coincides with the First Nissan (acc. to the lunar calendar), then after this defi-
nite period the 25 of February should coincide with the Pasover. However, since
the lunar and solar years are not equally calculable, they are represented as di-
vided into whole day-night-periods with equal prolongation. This complicated
system remains somehow alien to the Balkans until the end of the XIX c. In Fa-
ther Matey’s table was actually marked only the 19-years cycle of the Moon,
which was familiar in the Antiquity, and still in use in the Middle ages for ad-
justing of the Christian Passover. The scheme, itslef, for calculating was called
Metonic after the name of the ancient Greek astronomer. It is expressed in the
counting of 19 lunar years, with 12 standart months in each one of the plain
years, plus the bissextile year. As a result, the number of the days in these 19
years almost coincides with the number of the days in the solar years. Although,
it has some imperfections, the system proved convenient for the matching of the
phases of the Moon with the equinox and the Christian Passover. In fact, the
phases of the Moon are also used in the Hebrew calendar. The Metonic cycle in
the Middle ages is universally applicable to the Julianic year with 365 days.
Without more vexing on the accuratness of this method, | will only add that in
the Orthodox world this manner of calculating of the Passover was used even in
XVII — XIX centuries. Thus, this second coloumn could be notified as a
Metonic cycle with 19 sequential lunar years ordered in present in future time. A
logical conclusion from this, is that the half-preserved title XpyT. JVvI[...]
from the above should be kPyT JIYHE (a lunar cycle). Similar are the inscrip-
tions on the old-ritual calendars, which are brought up to us, with identical
Julianic system of calculating®”.

The third cell is also narrow, comprising capital letters, referent to the
years in the first cell: 1865 — 11; 1866 — E; 1867 — S; 1868 — A; 1869 — B; 1870 —
I'; 1871 — 11; 1872 — s and so on. On the top is preserved the inscription BPY[...].
In the standart scheme of the old calendars there would be a cell with exactly the
same inscription, which in fact is BPYILIE JIETO. Here is about a letter that re-

Y )Kykoe U. ucymen. Yxas. cou. C. 128.
Zhukov 1., Igumen. Op. cit., S. 128.
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fers to a definite year, and thorugh it are poinetd the Sundays of all months. The-
se letters are seven and are equal to numbers Bpyneneraure OykBu ca cenem u
OTrOBapsAT Ha I[bPKOBHOCJIABIHCKUTEC OYKBM KaTO YHCJICHa CTOMHOCT A(=1),
B(=2), T'(=3), I(=4), E(=5), s(=6), 3(=7), referring to the weekdays. All Easter
dates are relevant to the letter "A", - the Sunday. The Pesach year starts from
March and that is why the letters start in this month. According to the old
(Julianic) style it starts from the first of March. Today, in the museums in Russia
are preserved Typikons with muniture illuminations from XVIII c., showing how
throughout the means of the ten-finger system are counted the Sundays and the
weekdays — for each finger and each of the finger joints there are letters A, B, T,
and so on®. So for example, if we take 1865 from the calendar of Father Matey
Preobrazhenski we are going to see that is is relevant to letter "11". Notable is the
fact that the old printed Julianic Typicons from the second half of the XIX centu-
ry issued from Bulgaria before the Monthly readings there is always the infor-
mation: MHAOMKTE, CJBHUYEB KpBI'b, JYHEH KpPBI', BPYLEJEeTO,
enakra, ocuosanue (number showing the phase of the moon from the begin-
ning of the year). In one of them, which comes seven years after the creation of
the Perpetual calendar in Mihaltci | found out that for the 1865 the letter is "1"*°.

Fourth cell : the upper inscription is interrupted — KOJI[ECA]. Ordered
are numbers, the biggest of which is 6 and all of them reffer to the years, 1865 —
1; 1866 — 2; 1867 — 6; 1868 — 1; 1869 — 6; 1870 — 2; 1871 — 1; 1872 — 6; 1873 —
2 and so on.

Fifth cell. The inscription here is partial: [...JulE HAM[ECE]Jub. Underneath
are ordered the months of the above-mentioned years: 1865 — IAH[YAPU]; 1866 —
IAH[YAPU]; 1867 — ®E[BPYAPU]; 1868 — IAH[VAPU]; 1869 — oE[BPYAPU]; 1870 —

OE[BPYAPU]; 1871 — IAH[YAPU]; 1872 — ®E[BPYAPU]; 1873 — IAH[YAPU]. Up to the
end of the table are alternating only these two months (January and February).

Sixth cell. The surviving inscription — ...[AH1] OT HA[HAAOTO]. Twenty-
four days of January for 1865; 16 days of January for 1866; 5 days of February
for 1867; 9 days of February for 1869 and so on. The unambiguous fact in these
days is the new moon day, which in some years starts in January and in others in
February. This paragraph is comparative also, in relation to the Metonic cycle in
the second coloumn of the table. This means, that for instance, if in 1868 the first

18
Ilomanun B. Bpyuenero, sm6nemat, anogermar. LlenbHOrpaBupoBaHHbIe KUPHILUINYE-
CKHE KHHUTH U TpaBiopbl B pycckux pykorucsx XVI-XIX BekoB u3 cobpanus SpociaBckoro
TroCyJapCTBEHHOI'0O UCTOPHUKO-APXUTEKTYPHOI'0O U XYAOKECTBECHHOI'0 MY3€sA—3allOBC/IHHKA.
SApocnasns, 2011, C. 192.

Potanin V., Vrutseleto, emblemat, apofegmat. Tsel'nogravirovannye kirillicheskie knigi i
gravyury v russkikh rukopisyakh XVI-XIX vekov iz sobraniya Yaroslavskogo
gosudarstvennogo istoriko-arkhitekturnogo i khudozhestvennogo muzeya—zapovednika,
Yaroslavl', 2011, S. 192.

Y TYTIIKON ciects Oycrass. C. 573.
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phase of the new moon starts on the 21% day of January, in 1869 it starts on the
ninth day of February; in 1870 — on the first day of February, and in 1871 on the
17 day of January. Besides, the mentioned dates are fixing one and the same
Sunday of the Pharisee and the Publician. Thus arises the question why exactly
this holiday? The explanation for this comes later in the analysis of the ninth and
the tenth cells. Probably the inscription of this cell, following the logics, had

started with HOBOAYHHU AHW OT HAYAAOTO (new-moon days form the beginning
of the calendar year).

Seventh and eighth cells unified by the common title [...] AETA/ and un-

derneath HEAbAW, AHM in subcells. For 1865 — 6 Sundays and 3 days; for 1866 —
5 Sundays and 2 days; for 1867 — 8 Sundays and 1 day; for 1868 — 6 Sundays
(without additional day marked by the sign <%, i. e it coincides with the last Sun-
day); for 1869 — 8 Sundays and 5 days; for 1870 — 7 Sundays and 4 days and so
on. The question in consideration is the full moon phase, however, here are
counted the weeks from the beginning of the calendar year plus some part of the
days that follow.

Ninth and tenth cells. Here are given again the dates and the months for
each year’s Great Lent preparation. It always begins on Sunday. For 1865, the
preparation is to be on the 7" of February; for 1866 — on the 30" of January; for
1867 on the 19" of February; for 1968 — on the 4" of February; for 1969 — the
23 of February; 1970 — 15" of February and 1971 — 31 of January. It is only

enough to make a reference in Aemocmpyit for 1971 to find out that the Meateating
Sunday is to be on the 31% of January. The readings that are to be read are topi-
cally dedicated to the Last Judgment day. This Sunday is the third one, from this
three-week period before the start of the Great Lent (Quadragesimal). By this
time, in the liturgy are included texts from the Triad, starting with the Sunday of
the Pahrisee and the Publician (the tenth Sunday before the Easter) and proceed-
ing to the Good Saturday. In other words, liturgically, this is the beginning of the
Triad and the preparation of the Great Lent.

Let us go back on the question about the sixth cell — why did he choose
the period between the Sunday of the Publician and the Pharisee and the Meat
fare Sunday. The answer is hidden in the lunar phases, according to which is to
be defined the exact date of the Passover. The Great Lent starts exactly forty
days before the Pasha and the three Sundays preceeding the Quadragesimal must
coincide with the second fourth until the last fourth of the Moon. Thus is tradi-
tionally calculated the Easter holiday according to the Julian calendar. Father
Matey kept the traditions of calculating. Following the same logics he made the
table on the left side of the wheel.

TABLE 2
First and second cells. Unlike the first table there is an additional cell,
which holds the years from the creation of the Earth on or as it is notified on the

top of it: ABTA OTb AAAMA: for 1865 it is 7373; for 1866 it is 7374; for 1867 it is
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7376, for 1868 it is 7376; for 1869 — 7377; for 1870 — 7378; for 1871 — 7379 and
so on. In red are marked the lines, again, concerning the leap years. If we refer to

ABTOCTPYIN OF KARIUHbIA KAAEHAAPD 3A TIPOCTAR TOAUHR 1871 published by Hr.
Danov publishing house, on page 3 we see that really the year from creation of

the Earth (,,oms ceapante na ceemano 7o-me”) 1s 7379 (7379).

Third and fourth cells. They are also comprising dates and months, var-
ying from March — April until May — June. For instance, for 1871 is given a pe-
riod of 28" of March (Easter) until 23" of May (the Sunday of All saints) or the
period of the Holy Pentecost. Because it is tied to the Passover itself, the period
is movable too — for the 1872, which is a leap year it is between 16™ of April and
11" of June, while for the 1873 it is between the 8™ of April and the 3" of June.

Fifth and sixth cells are comprising similar to the first table numbers, in
coloumns - for the Sundays (max. 8) and the rest of the days (from 0 to 9).

Analysis. If we sum up the content of the first and the second tables we
get the following: for each calendar year are defined: 1. Lunar cycle (the num-
bers of the metonic cycle); Finger-calendar (Vrutseleto); 3. Circles and lunar
phases (Wheels — “Kolesa”); 4. Period of three preparational Sundays before the
Great Lent. Parallel with this are given in another table, for the same year 1. The
year from Adam (since the Creation); 2. Days for the period from Passover to
Pentecost 3. Added Sundays and days. From all this we can draw the conclusion
that this is in fact a detailed description for calculating of the years and some
particular periods in these years. Besides the central wheel, Father Matey includ-
ed also two tables which are combining the astronomical with the church rules
for calculating and fixing of the feasts. There are also given the most important
periods, the three preparaitonal weeks for the Great Lent, the Easter feast and al-
so the Pentecostal period. For a camparison are also given the lunar phases, the
leap years, the number of the weeks and the days that are left with the only aim
to be at a viewr’s convenience.

After the analytical part comes the most difficult one — that vexes on the
information sources, textual, visual and others that were in the basis of the cal-
endar. The problem is that only a small part of Father Matey’s library was pre-
served®. His personal literary works which have been published do not have a
direct connection to the specifics and the topic of this item, which leaves us with
the only possibility to make general comparisons with other books and minia-
tures without being able to make exact statements. Having in mind the scale of
the whole composition, the added pastoral scenes of the four seasons, and the
charting of the central circle, it seems impossible that the wheel is only a result
of a personal creative effort. If | take a retrospective view, back in time, | could
point out many similar models created under the influence of the developing as-
tronomy or in other cases — inspired by modern or updated models of church cal-
endars. In Western Europe, much earlier than the envisaged period, were spread
different models of perpetual calendars. For instance Cod. Pal. germ. 552

2 paoes U. Yxas. Cou., C. 84.
Radev 1., Op. cit., P. 84
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(Losbuch — Geomantie — Lebensplaneten — Verworfene Tage, Heidelberg Uni-
versity) from the XV century. Of a particular interest is another model —
Geomantie Codex Palatinus 833 Germanicus, also located in the Heidelberg
University, having similar miniatures from the 1552-1557. On its title cover is
preserved an inbuilt clockwork mechanism with a double arm, which is pointing
the lunar phases, months, days, and festivals. On certain points of this calendar
could be also found many similarities of the tables, drawings of the Moon in its
different phases, the overall graphics of the central circle with the days and the
months. The later replicas are already more complicated and became wide-
spread in the ages of the Barogue and the Rococo. The common point between
all of them is the creators’ desire to interweave one common 19-years circle of
all the lunar phases, together with the church feasts and the days of the months.
Lots of tables are printed; many calendars are implanted on the book covers,
showing different significant periods of time.

Of a significant interest is also the istory of the Perpetual calendars,
which in the orthodox world are called “Zryachie Pasha”(Visual Passover). The
roots of this tradition are to be found back in the time of Byzantine Empire but
of course, they are developed and complicated uner the influence of the so called
“Europeanisation on Paper”?!. In ceratin sense eats and west motives could be
found in the XVIII and the XIX centuries on the territories of Dubrovnik,
Bucarest, Moscow, Sankt Petersburgh, Kiev, and Novogorod. As | did a research
on this question | came across Russian miniatures from the middle of the XVIII
century, in which is shown a method for calculating some dates in the year. In it
are included letters which have to be written on the folds of the fingers of each
hand. In Russian tradition these are also popular as “Ruke Damaskinovoi”?,
From a compositional poin of view are also found prototypes — the central part
with the Crucifix, and the days and the months that are allocated in twelve
seprate fields. Such circular, lunar calendar, from the XVIII century is preserved
in the “M. E. Saltikov Schedrin” State public library in Sankt Pietersburgh. Be-
sides, there are Greek, Aerbian and Bulgarian table calendars whose main pur-
pose is to show out the date of the Passover, the Great Lent and the other big
feasts. However, most of them would be without illustrations. Even at the pre-
sent moment, there could be found virtual old-rite calendars with the option to
enter the year we’d be looking for. Since at the present moment it is not possible
to determine which calendar exactly was in the basis of the one in Mihaltsi, |
will give a list of six calendars with similar content. All of them were printed in
the period between 1840 and 1870, i.e. the period of the prototype itself:

! Mymagos E. «EBponensamust za xapTusi». CHUMHEHHS 32 HKHBOIKCTA HA TPBIKH e3UK
npe3 mppBaTa mojgosuHa Ha X VIII Bek. Codmst, 2001. C. 9.

Mutafov E., «Evropeizatsiya na khartiyay. S"chineniya za zhivopista na gr"tski ezik prez
p"rvata polovina na XVIII vek, Sofiya, 2001, S. 9

2 Momanun B. Yxas. cou. C. 192, 341.

Potanin V., Op. cit, S. 192, 341.
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1. Xpuemopya Kocmosuu Cruar-Hukoaos. Mecerjocno man kanerpap seurmit. Cobpar om
PASAMHHIL APYTU YKPALLEH COC MHOTY HAZHAMEHIA TOMpPeBHI ceKoMy 1eAoBeKy 1 M3AaH Ha GoArapeku 3a To-
mpeba Ha eguropoarmme om Xpucmopyaa K. X. Cuuar-Hukonos. B Bykypew, 8 munorpaduama Ha 3axapna
Kapranekn n cuna ero, 1840, 159 C.

2. Xagxu Haiigen Vioarosuu (Mosarosu). Kunra, Hapuuaemas. Ceamue nan Kasenpap
Beurmit. Cobpar om MHOTO PasAMUHIL APYTY 32Pagy AECHOTA BOATAPCKOMY HAPOAY; YKPAlLEH COC MHOTY Ha-
3HaUeHMA TOMpeGHM Ha ceKoMy HeAoBeKy 1 M3AAH Ha GoArapcku 3a Tompeba Ha eAUHOPOAHMITE TPABOCAAB-
Hu Gpamute. Cobpar 1 coumHer 1 HaneuamaH coc wkamnsernemo om r. Xapku Hartaena Moarosnua, yunme-
ASL M KHUTOTIPOARBUA Ha cnukama CaaBeHo6oATapUs, KUTTeAsl TAMAPTAZAPMKIHKATO, 3apaAu TipocBelle-
Hitemo Ha npaBocaaBHMe Xpuemusn. Vzparue nepsoe. B Bykypew, 8 munorpaduama na Bpamue Kapra-
Aexu, 1843, 80 c., mada. 16.

3. TTEHYO PAAOB. KAAEHAAP BEYHI, CbBPAH OT PABAMYHI APYTU, YKPAULIEH COC MHOTY VBE-
CEAUTEAHU, TIOAE3HU U TIOTPEBHN HASHAYEHUA U UBAAH 3A TIOA3A U YTIOTPEBAEHUE HA EAUHOPOAHWUTE BbATA-

PE OT TIEHYA PAAOBA, KAPAOBLA. LIAPUTPAA, KHUIOTIEYATHULA HA LIAPUTPAACKATO BECTHUKA, 1850, 152 C.
(followed by 6 more updated issues in the following years)

4, MoM4O APATAHOB. MECELIOCAOB AN BEYEHD KAAEHAAPDL. VIBAAHME TIEPBOE, BAPHA,
1857.

5. MuAAH AABKA PALIMY. CAABIAHO-BBATAPCKUM HAPOAHWI KAAEHAAP 3A BCOKOCHOTO
TOANULE 1856 C TBBPAE AIOBOTIUTHU UCTOPUYECKU TIPEAMETU OT MMAAH A, PAUINY, HEKOTAALLHUIA BLPXOBHUI
VUUTEA U YIIPABUTEA HA LLLYMHEHCKATA TUMHASWA. (YKPACEH C YETUPU KCUAOTPA®UI), BUEHA. TUOCAH HA
MEXUTAPUCKATA TUTIOTPAGUL.

6. MAus PALIKOB BABCKOB (PAVKOB). TUbAHMI KAAEHAAP C TPEABEUAHMS. HA 3HAMEHUTMI
ACTPOHOM KAZAMMSL 3A TOAMHA 1863 11 C APYTU AOBOTIMTHU 3BABABAEHMA U HEWO OT AABOACKMSL KASAMMA.

HAPEAMA P. U BABCKOB. BYKYPEL, (B HAPOAHATA KHUTOTIEYATHULA HA CTE®. PACM,A,ECK)’B’b), 48 C.
As a conclusion | can also present one sure and unchangeable method of
composing the tables which are allocated at the two sides of the wheel. The

method is 3pauna Tlacxaana Zryachia Pashalia — a whole chapter from the orthodox
Typikon where are given the the movable feasts, the fasting and free periods, the
Christmas day, the beginning of the Triodion, the Meatfare and Cheesefare Sun-
days, the commemoration of Saint Eudokia, Alexius the man of God, the An-
nunciation day, the Passover, St.George’s and St. John the Theologician’s days,

the Pentecost, the st. Peter’s lent and the gospels known as Cmoanst Esanreana. The-
se traditions were kept in the Revival time period in the Bulgarian churches. In
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the earler stages of Christianity the calculation of the Passover’s day was a duty
of the church in Alexandria, because its astronomers were very well trained and
educated. Each year the Patriarch of Alexandria used to send the so called Pashal
letters to the churches in which the Easter day and the feasts that were connected
to it would be determined®, thus not allowing any confusion. Later on, after the
XVIII century this pashal table became part of the Byzantine liturgical book —

the Typikon. The last chapter of this book was 3psauma Macxaas. | will cite literally
the full variant of a title which is to be found in a typikon issued by the Moscow

typography in 1877: »opsumns Tlacxa om comBopeHne Bces MBApW, U TIEPBO3AAHHATO “eAOBEKA
Apama, obpaleHne UHAMKIIMOHA, TIUMMCOTL TPUAECETIN ABOTO A€MD (equals to year 532, my
note)”, in which we can find registers with similar content: Aema om Apama, Aema om
Xpuema, Unankmb, CasHuesb kpyr, Bpyueaemo, AyHens kpyr, OcHosanne, Enakma, Kpait rpanuiy.
Matey of the Transfiguration Monastery divided 3psauna Macxa into two parts, and
some of the registers were taken off, while others have been fully copied (Kpyrs

Aynen, Bpyuenemo), and a third type with the periods brfore the Lent — the Sunday of
the Publician and the Pharisee until the Meatfare Sunday.

In terms of the appearance of the composition there are also west exam-
ples which are close to our composition. The idea to replicate the four seasons in
the composition of The wheel of Life in the Transfiguration monastery is also in-
teresting. The goal of this replication could be to point out to the cyclic nature of
the years, and from the other side to remind the viewr about the theological and
philosophical aspects of the human life. This is not a literal plagiarism of the sys-
tem, nor it be a cause to argue the genius and the good will of the one that or-
dered the Calendar. The whole compostion suggests the high intelligence and
knowledge of the Father, his theological erudition combined with the
encyclopedicity of his mind and fully innovative method of teaching because we

”93

shouldn’t forget that ,,Beuers xanenpaps™ (the Perpetual Calendar) was painted on
the wall of the primary school (educational centre) of Mihaltsi. Its aim was to
teach and educate each pupil, visitor or a guest about the years, the Festivals, the
fasting periods and the liturgical readings in these periods.

Because of the Metonic cycle which is at the basis of this system there

was the possibility to make a visual (spsun) calendar, which was universal means
of calculating of the festive and the non-festive days, keeping up the fatsing pe-
riods and so on. This means, that regardless of how recent or past would be the
years (for example they could be 1235, 1800, 1900...) the Metonic system was

% Teopeuesckuii A. O uepkoBHOM Kanenpape // Kanenapusiii Bonpoc: ¢6. cr. / Peak-
Top—cocTaButenb Anexcanap Uxaprumsuiu. M., 2000, C. 221-247.

Georgievskii A., O tserkovhom kalendare, Kalendarnyi vopros, sb. st., Redaktor—
sostavitel' Aleksandr Chkhartishvili, M., 2000, S. 221-247.
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still up-to-date and unchanged. This is why, the model of the Father Matey’s cal-

endar is called ,,Beuens’+” (perpetual)””.

~
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FATHER MATEY PREOBRAZHENSKI MITKALOTO (THE
WANDERING ONE) AND HIS MODEL OF A PERPETUAL CAL-
ENDAR

Plamen Sabev
Regional Museum of History — Veliko Tarnovo, Bulgaria

Father Matey Preobrazhenski (Mitkaloto) — an activist of the Bulgarian
national revival, enlightener and lexicographer and inventor. For his project in
1870 the craftsman of the Tryavna school Venko Kalchov Venkov had done a
«Perpetual calendar», which was intended for primary school in the village of
Mihaltsi, not far from Veliko Tarnovo. The basis of the perpetual calendar has
become the Orthodox Typicon, which marked movable holidays and times of
fasting. Despite the popularity of this invention, it is still a special study was
dedicated to him. In the present work marked by Western European, Russian
and Athonite samples, in which there is the proximity to a Bulgarian song.
The author does not exclude that «Perpetual calendar» is a replica of the four
seasons «Wheels of life» another famous figure of the Renaissance painters of
Zechariah, at the Preobrazhenski monastery in the vicinity of Trnovo, in
which father Matey took the schema. The project of the Bulgarian monk
shows, on the one hand, uniform annual cyclicity, on the other — refers to the
theological and philosophical dimensions of man's destiny in time at all. We
should not forget that this «Perpetual calendar» was painted on the wall
primary schools with the aim of education was generally available for every
student, visitor and even special guest. Being created on the basis of solar-
lunar cycles of correspondences, revealed in ancient times the Greek
philosopher Meton and used in the Orthodox Paschal, model Matey
Preobrazhenski was a visual (seeing) calendar. You could define the holidays
in any year, the movable liturgical cycle and Church reading for each day of a
particular year. Therefore, the model of calendar of this Bulgarian man of
enlightenment and national revival was called «Perpetual calendar.
Keywords: Father Matey Preobrazhenski (Mickala), Perpetual calendar,
painting, Venko Kalchov Venkov, the craftsman, the village of Mihaltsi,
the Bulgarian cultural heritage.
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